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the Eamon Cleary Professor of Irish Studies and
Co-Director of the Centre for Irish and Scottish
Studies at the University of Otago has agreed to
be this year’s key-note speaker. Stronger links
between New Zealand and Canada regarding Irish
Studies are long overdue. It will be great to hear
not only about Sonja’s current research, but also
the plans for Irish Studies that she has underway
at Otago. Ever so many thanks to Jerry White for
agreeing to organize this year’s conference. I can
already tell that he’s done an excellent job.

FROM THE PRESIDENT’S DESK

We will be holding an online version of the
Annual General Meeting during the conference
where the new members of the CAIS Executive
will be announced. Please remember that
nominations will remain open until May 1 for the
available positions: President, SecretaryTreasurer, and four Members-At-Large.
This marks my final presidential message. I felt
so honoured six years ago in Halifax to take over
from then-President Michele Holmgren (now our
new Editor-in-Chief of the CJIS!). So many
things in my private and academic life have
changed since then, but serving the CAIS
community has always been a pleasure. My
deepest thanks to: the CAIS Executive for
(among many other things) handling the switch
from meetings over a nice dinner out to mute
buttons and Brady Bunch-style squares on Zoom
with great aplomb; Michele, Don MacRaild, Brad
Kent, Gabrielle Machnik-Kékesi and my
colleagues at Concordia, and Jerry for organizing
conferences during my tenure; Jean Talman for
being our institutional memory and the amazing

Dear CAIS Members,
Welcome to Spring 2021! I hope that you and
your loved ones are all healthy and feeling
optimistic as we enter a new phase of the
COVID era. With any luck, we have just had
our last St Patrick’s Day in lockdown.
After having to cancel our annual meeting last
year, I am so pleased to say that the program
for this year’s online conference is in its final
stages and it looks like it will be a wonderful
few days of us being “virtually” together. I’m
especially delighted that Dr. Sonja Tiernan,
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keeper of the mailing list; Pamela McKane for
maintaining such a great and consistent CAIS
presence on social media; Michael Quigley
for always producing an interesting newsletter
twice a year despite everyone’s hectic
schedules; and to all of you who have
promoted CAIS, found us new members,
made trips to conferences both near and far,
and maintained the friendships and contacts
that make CAIS so special.
Here’s to being together again in person soon,
a safe and healthy spring and summer, and
happy thoughts of what the celebrations will
be like for St Patrick’s Day 2022.
Meanwhile, stay safe, wear a mask, and
please go wash your hands.

Memberships
As always, your membership elapsed on July
1. If you have not yet renewed, please do so,
either on the CAIS website
(www.canadianirishstudies.org.) or through
the membership form at the back of the
newsletter. Once again, I urge people to opt
for the three-year membership, as it is a very
convenient way of joining and then not
having to worry about nagging reminders for
the next 36 months. Membership for each
year includes two issues of the CJIS/RCÉI, as
well as bi-annual newsletters and electronic
updates about forthcoming publications, book
launches, conferences, and Irish-themed
events around the country.
Also, please recommend CAIS to friends,
family, and anyone you know who has an
interest in Irish-related research, but who
might not yet be part of our organization.
While our social media accounts on Facebook
and Twitter are very popular (thank you,
Pamela McKane!!!), word of mouth
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recommendations are invaluable for increasing
our membership, which facilitates the running of
our annual conference and publication of the
CJIS/RCÉI. We strongly welcome students and
interested members of the public to join us, as
well as musicians, actors, novelists, poets,
dancers, athletes, academics, and anyone else I
might have forgotten to mention here. We need
your support, so please renew and recommend.

CAIS Executive Nominations
A reminder that nominations for the open
positions on the CAIS Executive will be accepted
until May 1, 2021. Nominees and their
nominators must both be members in good
standing for at least one year. Please send the
name of your nominee, the position for which
they wish to run, their written consent and a brief
CV to Danine Farquharson and Jerry White, who
are this year’s nominations committee members:
daninef@mun.ca and j.white@usask.ca
The available positions are:
President
Secretary-Treasurer
Member-at-Large (4 vacancies)

[Editor’s note: for obvious reasons, this issue
of the newsletter is thin on the ground when it
comes to the usual CFPs and meeting reports,
but I have attempted to take up the slack with
other material – news, faits divers, and even a
little entertainment, to while away these
plaguey days.]

Canadian Journal of Irish
Studies

The Executive are delighted to announce
the appointment of a General Editor for the
journal, Michele Holmgren. Michele is
Associate Professor of English at Mount
Royal University. Her teaching and
research interests are Irish-Canadian
authors and early Canadian literature and
Canadian and Irish Literary
Nationalism. She is a longtime member
and former President of CAIS. Michele has
declared her intention to return the journal
to a bi-annual publishing schedule with a
multi-disciplinary focus. We offer our
congratulations and wish her much
success.
Describing a somewhat hectic schedule
since her appointment in December,
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Michele says one of her first actions was to
reinvigorate the editorial board. “Many names
had been there for years, so I contacted as
many as possible and we got back
confirmation from over 20, so far, who are
willing to continue working with the Journal.
So that’s a kickstart to the first issue which is
in assembly already, with papers out for peer
review”.
It was an important step to ensure that peer
review happens quickly, because “so many
younger scholars, facing great pressure to
publish, can find themselves in a kind of limbo
(if that is still a thing) waiting for response to
their submission. Don’t forget this Journal is
highly regarded and an important outlet,
especially for early- and mid-career scholars”.
A new editor “doesn’t mean a new publication,
as such. The Journal will continue to focus – as
it has for the past four decades – on the Irish in
Canada, in the framework of diaspora studies”.
Michele adds, however, that “our job is also to
keep track of, to follow and illuminate new
developments and approaches within Irish
studies. Traditionally, the Journal has tended
to focus on literary and historical studies;
maybe we can look to diversify somewhat and
bring some other approaches to the fore –
including, say, eco-criticism, gender studies,
community issues and popular culture. But at
the same time, the relationship between
Ireland and Brexit, and President Higgins’
remarks about imperialism (see p. 8), means
that the 700 years of relations across the Irish
Sea continue to be relevant.”
Michele says that her goal is for the Journal, is
“first of all to stay in print, and to publish two
issues a year, in pamphlet size, brightly
coloured (!), running to about 120 pages each
issue, and featuring half a dozen essays plus
reviews”. And, she adds, “Hurry up and submit
your work, the sooner you send it the sooner I

can get it peer reviewed and, we hope,
published”.

Tuesday 22 June

Submissions to the Canadian Journal
of Irish Studies to Michele Holmgren:
cjis.irishstudies@gmail.com

10h00–11h30: [14h00– 15h30 IE]
Opening session: Irish Heritage Trust’s work
on the Famine
Co-sponsored with Celtic Studies, St.
Michael’s College / University of Toronto
Jason King interviews Caroilin Callery

CONFERENCE 2021
This year's CAIS conference will be an allonline affair, hosted from the University of
Saskatchewan by Jerry White. We have a
number of special events, such as a special
focus on New Zealand (including a keynote
from Sonja Tiernan, the University of Otago's
Eamon Cleary Chair in Irish Studies), a
session on the Famine mounted by the Irish
Heritage Trust, a rountable on the new (not
yet published!) English translation of Máirtín
Ó Cadhain's short stories, and a session on the
north that will include Gen. John de
Chastelain.
There will be no registration fees, and so all
members really are encouraged to attend. A
tentative schedule is below. We'll be
sending out the final schedule, complete
with the Zoom links, in the coming
weeks. We'll send that out to all paid-up
members of CAIS; we don't really want to
post it on the website, because we want to
avoid the dreaded "Zoom bombing"! So keep
your membership up to date, and come out to
as much of the conference as you can. It will
be good to see everyone.

Jerry White
Preliminary programme, CAIS / ACÉI,
2021
All times and dates Ottawa / Quebec City
[overseas times in italics and brackets]
4

12h30–13h00:
The Irish Abroad
Pádraig Ó Siadhail (Saint Mary’s): Karel
Schoeman and the Irish language
Patrick Mannion (Memorial): Friends of Irish
Freedom in Panama
13h00–14h00:
CAIS Annual General
Meeting. Bring your lunch!
14h30–15h30:
Narratives of Irishness
Kayla Fanning (Concordia): Detachment &
Negotiation in Mary Lavelle
Michael Quigley (Hamilton): Telling Tales on the
Border
16h30–17h30: [21h30–22h30 UK]
Cinema and Ireland
Rosemary O’Flaherty (UOttawa): The Irish in
H’Wood & a Catholic Code
Anne Burke (Middlesex): Imagining Irishness in
Beneath Clouds
19h30–21h00: [11h30–13h00 NZ]
Keynote Address
Sonja Tiernan (Eamon Cleary Chair in Irish
Studies, University of Otago):
“The Irish Question and its lessons for colonists”:
The shared kinship of Ireland and New Zealand.
Wednesday, 23 June
10h00–11h00: [14h00–15h00 IE]
Plenary roundtable: Translating Máirtín Ó
Cadhain
Co-sponsored with School of Irish,
Celt.Studies&Folklore, University College Dublin

Roundtable discussion of the process of
bringing the works of Máirtín Ó Cadhain into
English. With the team that translated his
Selected Stories (forthcoming from Yale
University Press and Cló Iar-Chonnachta):
Louis de Paor, Lochlainn Ó Tuairisc,
Katherine Duffy and Úna Ní Chonchubhair.
In advance of the panel, we will distribute a
special PDF of the new translation Ó
Cadhain’s most famous story, “The Year
1912,” to all conference participants.
11h30–12h30: [15h30–16h30 IE]
The Irish Language
in/and North America
Dean Farrell (Dublin): Maillet’s La Sagouine
& Ó Cadhain’s Cré na Cille
Matthew Knight (U. of S.Fla.): Bardic
Contentions in the Irish-American
14h00–15h00:
Irish Prose from the
1890s to the 1930s
Keelan Harkin (Concordia): Irish Women,
Futurity & Novels in the 1930s
Michael Moir (Georgia SW State): Decadence
& the Weird in Yeats Stories
15h30–16h30:
Irish Performance
Kate Bevan-Baker (Concordia): Songs of the
Sea in Irish & Canadian Culture
Jane Koustas (Brock): Embargo: Conflict on
the Irish Stage
19h30–21h00: [11h30–13h00 NZ]
Irish Studies in New Zealand: Papers from
the University of Otago
Jane Malthus: Rosaria Hall, Fashion
Majella Cullinane: Irish Emigrant Women in
New Zealand
Emer Lyons: Sea and Fog: Second Generation
Irish Diaspora Poets in NZ
Thursday, 24 June
9h00–10h00
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Ireland and Quebec

Aileen Ruane (Concordia): Translating and
Staging Doldrum Bay
Kester Dyer (Carleton): Post-Apocalyptic Ireland
and Quebec
10h30–12h00: [14h30–16h00 IE]
Special Session:
Canadian Contributions to the NI Peace
Process
Co-sponsored with Celtic Studies, St.
Michael’s College / University of Toronto
Moderator: Bridget Brownlow (Saint Mary’s)
Gen. John de Chastelain
Ambassador Ray Bassett
Bonnie Weir (Yale)
13h00–14h00: [17h00–18h00 NI]
Ulster and Parts Thereof
Liam Kennedy (Queen’s Belfast): Writing a
History of the Troubles in NI
Samuel Beckton (Ulster University): Could
Unionists Have Controlled a 9-County State?
14h30–15h30: [18h30–19h30 NI]
Irish-Canadian Radicalism
Steven Egan (Queen’s Belfast): The Canadian
Dimension to Partition
David Wilson (Uni. Of Toronto): The Fenian
Underground in Toronto
16h00–17h30: [20h00–21h30 IE]
Irish Women and Cuba:
Travellers, Sojourners, and Immigrants
Chair: Kerby Miller (University of Missouri)
Margaret Brehony (UCC): Irish and African
Genealogies in C19 Cuba
Giselle Gonzáles Garcia (Concordia): Uncovering
Irish Women C19 Hava
Gera Burton (University of Missouri): Dervla
Murphy’s Travels in Cuba

Sam the fox finds true love
and is expecting cubs
Sam, the fox living on the grounds of
Trinity college in Dublin, and who was seen
wandering the streets of Dublin during the
first lockdown, is pregnant.
Staff at the university became concerned
for the vixen’s health last year when she
developed mange on her tail and appeared
emaciated. With all restaurants and bars
closed and the city centre virtually deserted
during the first lockdown, Sam was deprived
of scraps. In response, staff at Trinity College
Dublin left out meat infused with an antibiotic
and her health has since improved
significantly.
The latest development involving Sam
happened last month, when she was in heat.
She attracted two suitors, who have been
named Prince and Scar by college staff, who
fought for her attention. Scar, a fox from
Ringsend, is so called because of a gash
above his eye.
Sam appeared more attracted to Prince
though and, since then, video and
photographs of the pair wandering around the
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Trinity grounds has been taken by the TCD
students union’ president Eoin Hand in recent
weeks.
“When the females are in heat, the males and
the females go a bit crazy,” said TCD zoologist
Collie Ennis. “They don’t seem to care. They
were literally out in the middle of the green
mating all over the place. We have pretty graphic
video footage. We definitely know ‘who’s the
daddy’, put it that way.”
“It has kept us entertained in the college for
the last couple of months.”
There have been various sightings of Sam the
fox across central Dublin in the last year. In May
she was pictured by a photographer in Temple
Bar with a dead bird in her month. She is also the
chief suspect for an incident in September 2019
when a fox broke into the Department of the
Taoiseach and urinated in a room. Pest controllers
found a “strong smell of fox urine” in the
department during a callout in response to the
finding of a dead rat under a raised floor in the
building in September.

Punnery begins
When Keats was a boy he wanted to be a vet. His
devotion to animals was shown by the interest
he took in the pigeons which flocked around his
house. In company with Chapman, the boy next
door, he made pets of many of them and trained
them to do all sorts of tricks – even to recite odd
lines of poetry in a thick foreign accent. The
science of training pigeons for military and
courier duties was then in its infancy, but Keats
and Chapman were unremitting in their efforts
and succeeded in producing several first-rate
homing birds. One day Chapman’s favourite
homing pigeon fell sick and the distressed owner
looked to the veterinary-minded Keats for
advice. Keats suspected croup. He placed the
pigeon on a perch, forced open its beak with a

tiny dentist’s jaw-plug and peered down its
throat with the aid of a flash-lamp. It is not
recorded whether his diagnosis was correct
or whether he effected a cure, but shortly
afterwards he sat down and wrote the
famous sonnet entitled “On First Looking into
Chapman’s Homer”.

Empire shaped Ireland's
past. A century after partition,
it still shapes our present

Michael D Higgins, Guardian 11 Feb
2021
Ireland is currently engaged in a process of
recalling the transformative events of a
century ago that culminated in partition of the
island. Six of the nine Ulster counties
remained in the United Kingdom and the rest
of the island opted for self-determination and
what would become an independent republic.
As president of Ireland, I have been
engaging with our citizens in an exercise of
ethical remembering of this period. This is not
only to allow us to understand more fully the
complexities of those times. It is also to allow
us to recognise the reverberations of that past
for our societies today and for our
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relationships with each other and our neighbours.
A feigned amnesia around the uncomfortable
aspects of our shared history will not help us to
forge a better future together. The complex events
we recall and commemorate during this time are
integral to the story that has shaped our nations,
in all their diversity. They are, however, events to
be remembered and understood, respecting the
fact that different perspectives exist. In doing this,
we can facilitate a more authentic interpretation
not only of our shared history but also of postsectarian possibilities for the future.
This journey of ethical remembering has
allowed us to examine the nature of
commemoration itself and how it might unburden
us of history’s capacity to create obstacles to a
better, shared future. It has entailed
uncomfortable interrogations of the events and
forces that shaped the Ireland of a century ago
and the country we know today. Class, gender,
religion, democracy, language, culture and
violence all played important roles, and all
were intertwined with British imperialist rule
in Ireland.
It is vital to understand the nature of the
British imperialist mindset of that time if we are
to understand the history of coexisting support
for, active resistance to, and, for most, a resigned
acceptance of British rule in Ireland. While our
nations have been utterly transformed over the
past century, I suggest that there are important
benefits for all on these islands of engaging with
the shadows cast by our shared past.
In my work on commemoration, memory,
forgetting and forgiving I have sought to establish
a discourse characterised by what the Irish
philosopher Richard Kearney calls “a hospitality
of narratives”, acknowledging that different,
informed perspectives on the same events can and
do exist. The acceptance of this fact can release
us from the pressure of finding, or subscribing to,
a singular unifying narrative of the past.
In previous years I pursued this task by
addressing issues neglected in the public
discourse or in the historiography: Irish

participants in the first world war, the struggle
of trade unionists, and what was suffered, and
achieved, by women activists in campaigning
for the vote, and by those excluded on the
basis of social class.
More recently, I have given the title
Machnamh 100 to a series of reflections
which examine the period 1920-1923,
including the war of independence, civil war
and partition. “Machnamh” is an Irish word
encompassing reflection, contemplation,
meditation and thought. The next seminar,
which I will host on 25 February, will
examine the motivations and practices of
imperialism and of resistance to it, how both
reacted to changing local and global
circumstances.
As I reflect on the topic, I am struck by
a disinclination in both academic and
journalistic accounts to critique empire
and imperialism. Openness to, and
engagement in, a critique of nationalism has
seemed greater. And while it has been vital to
our purposes in Ireland to examine
nationalism, doing the same for imperialism is
equally important and has a significance far
beyond British/Irish relations.
It may be fruitful to consider the
relationship of what has been titled – and not
without dissent – the “European
Enlightenment” within the project of imperial
expansion for an understanding of how the
mask of modernity has been used for cultural
suppression, economic exploitation,
dispossession and domination.
Such consideration also helps explain a
reluctance in former imperial powers to
engage now with their imperialist past and to
examine that past with descendants of those
previously colonised, many of whom still live
with the complex legacies of that colonialism.
As I reflect on the instincts of those who
have defended imperialism, I can see how the
tool of an alleged “progressive modernity”
could be so effective. Those on the receiving
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end of imperialist adventurism were denied
cultural agency, assumed to be incapable of it,
and responsible for violence towards the
“modernising” forces directed at them.
From the perspective of the British imperialist
mind of its time, attitudes to the Irish for
example, were never, and could never be, about a
people who were equal, had a different culture, or
could be trusted in a civilised discourse of equals.
From the perspective of the Irish, who had their
own ancient language, social and legal systems
and a rich monastic contribution to the world, this
view had to be resisted.
Some resistance was through an intensified
cultural activity, literature, poetry, music and
song. Others sought it within the domain of
parliaments or through exerting political pressure
from engaged emigrant populations in the United
States. In other circumstances, the Irish found it
through covert and overt violence. Most resorted
to available strategies of escape through
emigration, or survival within the empire, with a
widespread, if suppressed, anger over humiliation
experienced or remembered.
Both the imperialists and those they dominated
developed a strategy of accommodation. At home
in Britain, the imperialist experience was
transmitted down through the classes; there was
perhaps the glow associated with belonging to a
global empire that could distract from problems
of class rejection, an unjust society or an
exploitative economic system. But antiimperialist struggles weren’t free of the traits of
empire either. They also at times lacked a
consciousness of class exploitation.
At its core, imperialism involves the making
of a number of claims that are invoked to
justify its assumptions and practices –
including its inherent violence. One of those
claims is the assumption of superiority of
culture and it is always present in the
imperialising project. Forcing an acceptance
on those subjugated of the inferiority of their
culture as a dominated Other is the reverse
side of the coin.

Injustices perpetrated in the name of
imperialism, and in resistance to it, often had
a brutalising effect, leaving a bitter residue of
pain and resentment, sometimes passed down
through generations and left available to those
willing to reignite inherited grievances. What
our current reflection consists of, I suggest, is
not the offering of a set of competing
rationalisations for different kinds of
violence. Instead it is about understanding the
contexts in which they occurred.
The rewards for this will come in the form
in restoring the connection between moral
instinct and public policy. That is an
authenticity for which so many of our
citizens, on this shared, vulnerable planet,
yearn.
•

Michael D Higgins is president of
Ireland

For the President’s deeper analysis, see
https://president.ie/en/diary/details/presidenthosts-machnamh-100-event/speeches

When in doubt, pun
Keats was once presented with an Irish
terrier, which he humorously named Byrne.
One day the beast strayed from the house
and failed to return at night. Everybody was
distressed, save Keats himself. He reached
reflectively for his violin, a fairly passable
timber of the Stradivarius feciture, and was
soon at work with chin and jaw.
Chapman, looking in for an after-supper pipe,
was astonished at the poet’s composure, and
did not hesitate to say so. Keats smiled (in a
way that was rather lovely).
‘And why should I not fiddle,’ he asked,
‘while Byrne roams?’
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‘Twixt cup and lip
History’s a messy business

Hercules Mulligan
Belfast Telegraph February 18 2021
A Northern Ireland-born hero of the American
revolution is at last to gain recognition in his
home town. But it wasn't reluctance to
acknowledge his role in defeating the British in
the War of Independence that prevented Hercules
Mulligan being honoured before now, but the fact
that few people on this side of the Atlantic had
ever heard of him.
Alan McClarty, the son of the late independent
unionist MLA David McClarty, suggested to
Yvonne Boyle, an Alliance party councillor with
the Causeway Coast and Glens borough council,
that the council celebrate Mulligan. Now the
Council is set to sing his praises around the north
coast by incorporating his name in a series of
heritage trails.
Mulligan was born in Coleraine, County Derry, in
1740 and as a boy moved with his family to New
York. In the 1770s he sided with those resisting
British rule and used his job as a tailor to gather

intelligence from British officers who
discussed military operations while being
fitted for uniforms. He was also a founder of
the New York Manumission Society, which
promoted the abolition of slavery,
Some historians credit Mulligan with twice
saving Washington from capture and
execution and with helping the rebel forces to
defeat the troops of King George III.
Mulligan is said to have toppled a statue of
the king that was melted down to make
40,000 bullets.
Guardian, March 3 2021
A Northern Ireland borough council has
withdrawn a plan to honour a Northern
Ireland emigrant who played a key role in the
American revolution after discovering he had
owned a slave. The Causeway Coast and
Glens borough council decided last month to
recognise Hercules Mulligan, who was born
in Coleraine, County Derry, for his exploits
during America’s war of independence.
However, the council’s plan to recognise the
Mulligan in heritage trails prompted swift
criticism from a Derry historian, Stephen
McCracken, and community groups on the
grounds that Mulligan had owned slaves.
“Hercules Mulligan subscribed to and
practised the ideology of holding people in
enslavement. Portraying him as a hero when
he was still a slave owner five years after he
helped set up the New York Manumission
Society is glorifying slavery and that is
disgraceful.”
Yvonne Boyle, an Alliance party councillor
who had made the original proposal,
withdrew it this week, saying history was a
“messy business”.
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Robert Fisk
Obituary, Memorial & Sample
Harry Browne, Jacobin, November 5 2020
When word got out last weekend that the
veteran British journalist Robert Fisk had died in
a Dublin hospital, one of the strongest
expressions of sympathy came from the president
of Ireland, Michael D. Higgins.
“I knew that his taking of Irish
citizenship meant a great deal to him, and
his influence on young practitioners in
journalism and political writing was
attested by the huge audiences which
attended the occasions on which he spoke
in Ireland. Generations, not only of Irish
people but all over the world, relied on
him for a critical and informed view of
what was taking place in the conflict
zones of the world and, even more
important, the influences that were
perhaps the source of the conflict.”
Michael D was always bound to emphasize
Fisk’s Irish connection. But this was not some
opportunistic “one of our own” blather: Fisk’s
influence in Ireland was profound.
Of course, among journalists, here as
elsewhere, some of the esteem for Fisk came
through gritted teeth. He could be contemptuous
of other reporters and was the scourge of those
war correspondents who were “embedded” during
US wars. There was some schadenfreude when,
traveling without military protection in December
2001, he was assaulted by Afghan refugees in
Pakistan.
He had learned his mistrust of the military —
and of the reporters who get too close to it — the
hard way, here in Ireland. When, in 2010, the
Saville Inquiry published its long-awaited
findings on Derry’s Bloody Sunday massacre,
nearly four decades after the event, Fisk put his
own profession in the firing line:

[D]id we British journalists have
something to answer for in our slavish
adherence to the notion of the British
Army’s integrity? I don’t think we cared
about the Irish — either the Catholic or the
Protestant variety. I don’t think we cared
about Ireland.
Fisk, self-evidently, cared about Ireland.
His own historical “touchstone” was the
settlement of empires after World War I: in
his telling, the world of war that he covered
across Eurasia for nearly fifty years was the
rotten fruit of that bloody soil, stretching from
Ireland in the northwest to Iraq in the
southeast. He was scathing about “peace
processes” that attempted to pave over unjust
history.

Irish Army colonel E. D. Doyle wrote in
January 1991 that Fisk “was the best touchstone”
for understanding the military situation in the
Gulf War, partly because Irish soldiers knew he
was solid: “We used to say [in Lebanon] that
when Fisk criticized us in a UN operation we
should examine our performance.”

Lara Marlowe: my former
husband, was the finest
journalist of his generation
The word “controversial” has figured
prominently in news stories and obituaries since
the death of Robert Fisk. I dislike the word,
because it seems to imply that Robert’s immense
achievements are in question. If Robert was
controversial, it was because he refused to
conform. In nearly half a century as a journalist,
which saw him win numerous press awards and
publish six books, he never followed the herd.
His judgments were intuitive, rapid and, in my
experience, invariably right. He could not be
cowed by criticism. He never jumped on the
bandwagon.
I had the honour of being married to Robert
Fisk for 12 years. Between 1988 and 2003, we
worked together on most of the big news stories
in the Middle East and Balkans. In my opinion,
he was the finest journalist of his generation, one
of the finest ever. No one did journalism with
greater courage, dedication, determination and
intelligence than Robert.

It’s not every posh-sounding English
accent that emerges as such a trusted and
quotable voice across the political and media
spectrum in Ireland. It was in Lebanon during
the 1980s, when he was a correspondent
while thousands of Irish soldiers served as
UN peacekeepers, that the popular bond with
an Irish audience was forged. His reporting of
the massacre at Sabra and the Shatila refugee
camps in 1982 was the most memorable
moment, but Fisk was in it for the long haul.
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Robert’s first rule was to go there, be a
witness, even if it meant risking his life. He
scorned cliches, journalists who covered the
Middle East from afar, regurgitated the line
peddled by governments and diplomats, covered
wars from hotel rooms. Most of all, he
condemned journalists who did not care about the
people they wrote about.
Robert refused to choose sides. He knew there
are executioners and victims on both sides of
every civil war. British public school, a difficult

relationship with his father and the years he
spent covering the Troubles in Northern
Ireland imbued him with profound mistrust of
authority. He never accepted the official
version. He sided instinctively with the
underdog. He gave voice to people who had
none. That is what made him a great
journalist.
Irish Times, November 7 2020
[Not one of Bob’s finest reportages, but a
nice example of his line in marrying
analysis and sarcasm . . .]

Oh, poor Mary!
Behold Mary Robinson, former president
of Ireland, former UN High Commissioner for
Human Rights, would-be graduation
commencement speaker at Emory University
in the United States. She has made a big
mistake. She dared to criticise Israel. She
suggested - horror of horrors - that "the root
cause of the Arab-Israeli conflict is the
occupation". Now whoah there a moment,
Mary! "Occupation"? Isn't that a little bit antiIsraeli?
Are you really suggesting that the military
occupation of the West Bank and Gaza Strip
by Israel, its use of extrajudicial executions
against Palestinian gunmen, the Israeli
gunning down of schoolboy stone-throwers,
the wholesale theft of Arab land to build
homes for Jews, is in some way wrong?
Maybe I misheard you. Sure I did. Because
your response to these scurrilous libels, to
these slurs upon your right to free speech, to
these slanderous attacks on your integrity,
was a pussy-cat's whimper. You were "very
hurt and dismayed". It is, you told The Irish
Times, "distressing that allegations are being
made that are completely unfounded".
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You should have threatened your accusers
with legal action. When I warn those who claim
in their vicious postcards that my mother was
Eichmann's daughter that they will receive a
solicitor's letter they fall silent at once.
But no, you are "hurt". You are "dismayed".
And you allow Professor Kenneth Stein of Emory
University to announce that he is "troubled by the
apparent absence of due diligence on the part of
decision makers who invited her [Mary
Robinson] to speak". I love the "due diligence"
bit. But seriously, how can you allow this twisted
version of your integrity to go unpunished?
Dismayed. Ah, Mary, you poor diddums.
Independent, Thursday 20 October 2011

Letters from America
Archivists in Galway are starting work on a
project to digitise thousands of letters sent home
by emigrants to America. The collection features
transcripts of material sent from the late 1600s to
the mid 1950s. Gathered over five decades by a
US academic, the letters will be scanned and put
on a searchable database in the coming
months. The archive has been donated to NUI
Galway by Kerby Miller, emeritus Professor of
History at the University of Missouri.
He became interested in the experience of Irish
emigrants to America, while studying at
University of California, Berkeley, in the early
1970s. In the years that followed, he travelled the
country getting letters that had been sent to all
parts of Ireland, over several
centuries. Prof Kerby borrowed the original
documents, photocopied and transcribed them,
before returning the correspondence to its owners.

"There’s an
of his brother Jack to
enormous sense of
the Friendly Sons of
loss, of loneliness
St Patrick in
and of exile, but it
Scranton,
varies enormously by
Pennsylvania. He
time period, by
began by cracking a
religion, by the
few jokes about
region of origin, by
Ireland and St
the nature of the
Patrick's Day, before
emigrants'
turning to political
experience and - I
matters. Invoking the
think - most
Irish experience of
importantly, by class.
discrimination in
Irish people who
America and "the
were bourgeois
traditional Irish
before they left
concern for freedom
Ireland had a certain
everywhere", he
expectation of
spoke on civil and
American capitalist
human rights,
society, but the
successively
poorer emigrants,
deploring
particularly those
communism,
from the south and
pressing the case for
west of Ireland,
protecting the civil
tended more than
rights of African
Patricia & Kerby Miller in 1978
their social and
Americans and
economic superiors to perceive emigration as
championing "freedom" in Africa and Asia. He
difficult, if not tragic."
wanted the Friendly Sons, he said, to support
"those who struggle for freedom today at home
Prof Miller says there is a dramatic change
and abroad as Ireland struggled for a thousand
in correspondence trends over the 1800s,
years".
because of the social and economic changes
during that time. "People wrote huge letters in
the early 19th century but they only sent one a
year, and many never arrived. But, in the later
1800s, the arrival of the 'Penny Post’ changed
the dynamic. Letters were sent more
frequently but were now much shorter, due to
weight constraints."

The emigrant's plight
Breandán Mac Suibhne
On March 17, 1964, Bobby Kennedy gave
his first major speech after the assassination
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Kennedy mentioned his brother a couple of
times, recalling how nine months earlier when the
president had toured Ireland, he used to ask the
crowds how many had cousins in America, and
every hand would go up - and he would quip:
"I've seen them and they are doing well."
And he quoted Thomas Davis's Lament For
The Death Of Eoghan Ruadh O'Neill which, in
the circumstances, was poignant –
Your troubles are all over
You're at rest with God on high,
But we're slaves and we're orphans Eoghan!
Why did you die?

We're sheep without a shepherd,
When the snow shuts out the sky
Oh! Why did you leave us, Eoghan?
Why did you die?
This St Patrick's Day, the Friendly Sons or to give its full name, the Society of the
Friendly Sons of St Patrick for the Relief of
Emigrants from Ireland - marks the 250th
anniversary of its foundation.
Established in 1771 in Philadelphia, the
greatest city of the 13 colonies that were soon
to become the United States, the society's
primary purpose was to mobilise the city's
Irish merchants to assist arrivals from the old
country. Strikingly, its founders were of
diverse religious backgrounds - most, in fact,
were Protestant.
On one level, the mixed composition of the
society was a reflection of changes in the old
country: Ireland was slowly slipping the
shadow of the penal laws, with Catholics
becoming increasingly prominent in civic
society. But it also reflected the influence of
Philadelphia: founded by Quakers, the "City
of Brotherly Love" was famously tolerant of
religious diversity. Today, the society's
objectives have extended from "the relief of
emigrants from Ireland" to supporting
charities, sponsoring scholarships, and
strengthening ties between Ireland and
America.
The scale of the exodus from Ireland to
North America beggars belief. In the 150
years prior to the formation of the Friendly
Sons, best estimates are that between 300,000
and 500,000 Irish people crossed the Atlantic
- an immense outflow when Ireland's
population in the mid-1700s was about 2.5
million. Then, from the 1770s through until
the mid-1840s, over a million more crossed
the Atlantic before the Famine caused a surge
in leave-takings: in the 10 years after the first
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appearance of the blight, in 1845, 1.8 million left
for the US and Canada.
And between the mid-1850s and partition, in
1921-1922, the country shed another 3.6 million,
with the vast majority - somewhere in the region
of three million - settling in North America.
In short, over a period of three centuries, from
the early 1600s through the early 1900s, almost
seven million Irish people made lives for
themselves in the New World. And, of course,
emigration to the US and Canada continued, with
ebbs and flows, down through the 20th century,
with the last major spike in the 1980s.
In the middle of that decade, Kerby A Miller
of the University of Missouri published
Emigrants And Exiles (1985), a book exploring
the Irish exodus to North America from the 1600s
to the early 1900s. As eloquent as it is erudite, it
was nominated for a Pulitzer Prize and remains a
landmark work in Irish history.
Central to it is the argument that Irish people and particularly Irish Catholics - tended to see
emigration as involuntary exile and that this
attitude caused them to adapt to life overseas in
ways that perpetuated Irish identity. The Irish
were the most homesick of all immigrants in the
US, as another historian put it - and,
paradoxically, they were also, with Jewish
people, the least likely to return home. A
pervasive attitude among "exiles of Erin" was that
their departure was not natural, but something
forced upon them.
To illuminate these attitudes, Miller drew on
songs and ballads from the 18th to the 20th
century, many still familiar today: "O Donegal, I
long to see your native hills once more/As I am
now an exile upon a foreign shore." And he drew,
too, upon emigrants' own letters and memoirs. "I
have everything that would tend to make life
comfortable," one emigrant wrote home to
Limerick, "but still in spite of all I can never
forget home… At night when I lie in bed my

mind wanders off across the continent and
over the Atlantic to the hills of Cratloe."
Miller had begun collecting those materials
in the early 1970s, finding them in archives
and in libraries on both sides of the Atlantic.
Then, in 1977-78, when working in Queen's
University, Belfast, he placed advertisements
in local and national newspapers, asking
people to send him old letters from America,
which he would copy and return.
Across Ireland, people rummaged in the
back of drawers and the bottom of boxes for
cherished connections with forebears who had
crossed the Atlantic. Old letters started to
arrive in Belfast, where Miller duly
transcribed them and returned the originals.
By the time his great book was published
in 1985, he had surveyed more than 5,000
emigrant letters, written by pioneer farmers,
miners and railroad workers, policemen,
laundresses and domestic servants.
And, in the intervening decades, people
have continued to send him old letters, which
he has continued to transcribe and annotate,
resulting in a peerless collection of material
on the Irish emigrant experience, assembled
over the best part of a half a century.
In January, that remarkable collection,
packed into 50 archive boxes, arrived at the
Hardiman Library in NUI Galway, a generous
gift of Kerby and his wife, Patricia.
As we start to emerge from the pandemic,
we will be reconnecting with friends and
family at home and, later, overseas. It is
appropriate, then, that this collection should
now have arrived back in Ireland.
For scholars of Irish and North American
history, it enables a connection, across time,
to generations of emigrants, while for
descendants of those emigrants it provides an
opportunity to reconnect, across the broad
Atlantic, with the home that they left behind.
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The Kerby A Miller Collection is to be
developed into an online database by Acadamh
na hOllscolaíochta Gaeilge and the Moore
Institute for the Humanities at NUI Galway

Keep on punning
Keats and Chapman once called to see a
titled friend and after the host had hospitably
produced a bottle of whiskey, the two
visitors were called into consultation
regarding the son of the house, who had
been exhibiting a disquieting redness of face
and boisterousness of manner at the age of
twelve. The father was worried, suspecting
some dread disease. The youngster was
produced but the two visitors, glass in hand,
declined to make any diagnosis. When
leaving the big house, Chapman rubbed his
hands briskly and remarked on the cold.
`I think it must be freezing and I’m glad of
that drink,’ he said. `By the way, did you
think what I thought about that youngster?’
`There’s a nip in the heir,’ Keats said.

Northern Ireland's women won
abortion rights but its politicians
won't accept that
Susan McKay
Northern Ireland is no country for young
women. Out of 87 members of the legislative
assembly (MLAs) at Stormont last week, just 12
voted to allow women the right to choose
abortion in line with international human rights
standards. These are built into a law smuggled

into NI while the institutions in Belfast were
collapsed in acrimony in 2019, following an
inspiring collective effort by local feminists
and the British Labour MP Stella Creasy.
Jubilant, proud, relieved and tearful, women
stood at Stormont with banners that said,
simply, “Decriminalised”.
But so far, Stormont has succeeded in
thwarting the implementation of the new law,
leading the NI Human Rights Commission to
mount a legal challenge. On Thursday, the
Northern Ireland secretary Brandon Lewis
intervened and is expected next week to direct
that the services to which women are legally
entitled are actually made available. The
Good Friday agreement promised equality –
the continued stymying of abortion access is a
depressing indicator of just how far we are
from reaching it.
Feminists campaigned for decades to get
the British government to deal with the fact
that women in Northern Ireland were denied
the same reproductive rights as women in the
rest of the UK. Abortion was all but banned.
Thousands of women crossed the Irish Sea for
terminations in England. Ultimately, the UN
found the UK government was in
contravention of its obligations under
international human rights laws and the
supreme court obliged it to act. The law
allows abortion in many circumstances,
including after 24 weeks in cases where
severe foetal impairment is diagnosed. The
bill the DUP brought to its second stage at
Stormont last week seeks to restrict this right
except when the impairment is fatal.
The UN’s committee for the elimination of
discrimination against women (Cedaw)
included in its recommendations to the UK
“that abortion on the ground of severe foetal
impairment be available to facilitate
reproductive choice and autonomy”. It also
called for social and financial support for
women who decide to carry such pregnancies
to term.
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The DUP calls abortion one of its “red line”
issues. Yet a 2020 poll showed almost 60% of
people believe abortion should be decriminalised,
rising to 70% when it comes to fatal foetal
abnormality cases. Westminster’s interventions
must be a matter of private relief to the party, but
it will do all it can to signal to its more
conservative voters (including a significant fire
and brimstone element) that it continues to fight
the good fight.
Progressives are used to being appalled by the
DUP. The party also last week fought back
against an expert panel calling for sexual
orientation and gender equality to be included in
relationships and sex education (RSE) in schools,
high profile figures have recently defended
conversion therapy, and the party is against same
sex marriage, which also had to be brought in by
Westminster. But there was bewilderment and
anger among feminists over Sinn Féin’s
behaviour on the abortion bill. The party’s 27
MLAs all abstained.
Sinn Fein’s president, Mary Lou McDonald,
defended the decision. She said the DUP bill was
a “stunt”. One woman who found herself trapped
with a devastating diagnosis and unable to get a
late abortion several years ago told me the
proposed bill felt like yet another punishment,
and she was “beyond disappointed” that Sinn
Féin had not “stood up and just said no”.
The truth is that Sinn Féin could not do this –
because it supports the DUP’s position. It does
not “trust women” as feminism requires. There is
a smiling photograph of Mary Lou McDonald and
the North’s deputy first minister Michelle O’Neill
in 2018 on the day when the referendum to lift
the abortion ban in the Republic was won: they’re
holding a banner that says, “The North is Next!”
While it is now broadly pro-choice, Sinn Féin
shares the DUP’s position that some abortion
rights must be legally restricted. It does not
support the UN’s recommendation on severe
foetal impairment. Voting with the DUP would
have been honest but impossibly embarrassing to
it, so abstention was the only option.

Frederick Douglas on the Falls Road

McDonald said her party wants “the same
legislative framework and regime” to apply to
the whole of Ireland. The Republic’s
legislation on the late abortion issue is
actually in line with the DUP and Sinn Féin’s.
It does not work for women, because the
distinction between severe and fatal
impairment is in practice often impossible to
make. Some severe abnormalities are not even
detectable until 20 weeks, and women, their
families and their doctors should not be
forced to make an inevitably painful decision
while also facing complex legal hurdles. But
Sinn Féin will not risk alienating entirely
those among its core voters who are as
conservative as the DUP.
Stormont’s health minister, Robin Swann
of the Ulster Unionist party, has refused to
commission the services except in very
limited circumstances, claiming public
consultation and executive agreement are
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required – to implement a British law. The DUP
has vowed to fight the British over this.
Throughout the pandemic, women have
continued to have to cross the Irish Sea to get
abortions in England. As Green party leader Clare
Bailey noted, this is hypocrisy. The DUP’s
“frenzied” opposition to the Irish Sea border
installed in the Brexit trade deal was, she pointed
out, supposedly about the alleged diminishment
of Britishness yet when it came to women’s
rights, the party insisted we remain in “a place
apart”.
Both Sinn Féin and the DUP know that the law
has to comply with the UN’s recommendations.
This could end up in the courts again, causing
more delay, more torture for women in
heartbreaking situations. Brave women laid their
souls bare through court case after court case to
get these rights. Just 12 of Northern Ireland’s
politicians are willing to stand shoulder to
shoulder with them.

Mother and Baby Homes
COMPOUNDING THE PAIN

There must be criminal
justice proceedings
Emer O'Toole
Independent,
14 January 2021
In 2014, historian
Catherine Corless made headlines with the
findings that up to 796 children’s bodies
lay in an unmarked mass grave in a septic
tank on the former grounds of a Mother
and Baby Home in Tuam, County Galway,
Ireland. While national Irish media were
slow to take Corless seriously, the robust
nature of her evidence prompted a survey
of the site of the grave and proved her
correct.
A commission of investigation into
Ireland’s Mother and Baby Homes was
launched in 2015. Its report contains
harrowing details of what happened at the
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18 homes under investigation. Perhaps its
most shocking revelation is that 9,000 children
died within the system – approximately 15 per
cent of all the babies born there. Towards the
end of the almost 3,000 page report, there are
180 pages of witness testimony, which paint a
horrifying picture of coercion, control, and
abuse.
The Irish Taoiseach issued an apology to
survivors, saying, rightfully, that “the shame
was not theirs; it was ours”. But survivors of
Mother and Baby Homes and Irish adopted
people are still not being listened to. They are
still being denied their rights.
The report laid blame for the treatment of
unmarried mothers and their children at
society’s door. Everyone is to blame, and
thus no one is to blame – certainly not the
church that ran, or the state that funded,
inspected, and licensed these abusive
institutions.
The most oft-repeated refrain of the report
is “no evidence”. In spite of the testimony of
women, such as Terry Harrison, who were

brought to homes against their will by
Laundry
priests and nuns and incarcerated
Mary Coll
there, the report concludes that there
My grandfather sent everything to the nuns
is no evidence that the church or state
For a thorough cleaning,
forced women to enter these
Including my mother.
institutions. In spite of witnesses’
Fervently they washed away every stain,
stories of pregnant women being
Hold us up to the light,
slapped and punched by nuns for not
And there is hardly a trace of me left in her,
working hard enough, or of children
beaten until bleeding and unconscious,
Or her left in me.
the report finds little evidence of
Things are forever getting separated in the wash,
physical abuse. In spite of the
A fawn silk stocking,
insistence of mothers that they did not
A tiny pink sock with no matcher,
consent to giving up their children, the
The price to be paid for getting your laundry done.
report finds no evidence of forced
adoption. And in spite of the ignored
Mary Coll’s poem is from her recent collection Silver
recommendation of survivor Rosemary (Arlen House).
C Adaser that the commission employ
an expert on race to understand the
experiences of children of colour and
Traveller children, the report finds no
there is no evidence of harm from the trials,
evidence of racism.
but it did not investigate to see if long-term
On the subject of the church’s failure to
harms are evident.
comply with the investigation, there are
At the same time that the Irish state is
but brief reprimands. . . . but then, it is the
apologising for the abuses enacted in these
opinion of the commission that access to
homes, it is also attempting to pass legislation
the administrative records of the
to prevent any inquest into the deaths of the
congregations that arranged such
children at Tuam. As the Tuam Home
adoptions be governed by the religious
Survivors’ Network says: if you find the body
themselves. Archivist Catriona Crowe
of a child in your garden, the Gardaí (Police)
disagrees. She says that when, as in Ireland,
will be called and an inquest will be convened;
the church was in charge of providing
but if the maltreated bodies of 796 children
public services, it acted as a type of state
are found in a cesspit attached to a home run
entity, and its records should be publicly
by nuns, the minister for children will bring a
available.
bill to cabinet to ensure no inquest is ever
As to the report’s descriptions of the
held.
vaccine trials carried out on vulnerable
The deaths at Tuam need to be
children, you would swear that the trials
investigated. Access to personal information –
were unattributable to any actors and
including birth certificates – needs to be
entirely unprofitable. Perhaps it was
unequivocally granted. Criminal justice
society as a whole that allowed
proceedings need to be facilitated by the state.
multinational corporations like Glaxo
In short, the law of the land needs to apply to
Wellcome to medically experiment upon
what happened in Mother and Baby Homes
these children? The commission asserts
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and in Ireland’s secret and illegal adoption
system.
Tuesday’s report does not close a dark
chapter in Irish history. Rather, it opens a
book filled with fragments and missing
pages, with many vital details redacted and
a narrative voice that comes to feel less
trustworthy the more you read. This story
is still being written, and we must support
survivors as they continue their fight for
justice.
Dr Emer O'Toole is associate professor of
Irish Performance Studies, School of Irish
Studies, Concordia University

Revisionist History
Katherine
O’Donnell,
History of
Ideas, UCD
School of
Philosophy
and member
of Justice for
Magdalenes
Research.
It is difficult to read the Report of the
Mother and Baby Home Commission, the
detail of multiple traumas is often
overwhelming. However, the report is also
difficult to read because of its failure to
present a coherent interpretation of the
evidence of this recent history. In failing to
write a history, the report also fails to
adequately address the present ongoing
legacy and current issues in the lives lived
by tens of thousands of people who are
directly affected by our closed and secret
adoption system.
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Catherine Connolly TD has noted "the
writing is unprofessional and amateurish in
parts". The poor standard of writing certainly
adds to the reader’s difficulty. Many chapters
read like a hodge-podge of random notes;
quotes, assertions, factoids, with an unsettling
lack of reference citations.
The report makes no attempt to discuss
power as a system: how it is gained, used and
lost. The authors seem to have no ability to
discuss hegemony – that is how people are
born into and brought up in cultural systems
where their opportunities to be informed and
make decisions are tightly controlled and
severely limited by those in power.
Remarkably, despite an inability to discuss
power systems, there are strong assertions of
culpability – fathers, families, and society are
to blame.
The most egregious failure of the
Commission is that it simply does not know
how to treat the testimony of the people who
so generously spoke to them. Shards of
testimonies are presented mostly without
much comment. We might feel thankful for this
silence given how cruel the editorialising is.
Revisionism, a dominant school of Irish
historiography, sought to temper Irish
nationalist versions of history. It became
particularly influential during the
‘Troubles’ due to its usefulness in cooling
anti-Imperial, pro-Republican passions and
keeping our partitioned island politically
stable. Perhaps it is no surprise then that
historians of this ilk have had a privileged
place at the table of the Irish
establishment. The Report of the Mother
and Baby Homes reads like a report from
that school: motivated by concerns to
protect the State and further disrespecting
people who have been routinely shamed by
the powerful, yet who still with dignity, ask
for recognition and justice.

Journal.ie
Despite all the evidence of what was
effectively church and state organised
murder by neglect, kidnapping and vast
psychological and physical abuse the
report concludes that the main fault lay
with... men. “Responsibility for that harsh
treatment rests mainly with the fathers of
their children and their own immediate
families." This was merely "supported by,
contributed to, and condoned by, the
institutions of the State and the
Churches…"

Bad history
Brian Hughes, Professor of Psychology,
NUI Galway
The Executive Summary of the Final
Report of the Commission of Investigation
into Mother and Baby Homes. It declares on
its opening page:
Women who gave birth outside
marriage were subject to particularly harsh
treatment. Responsibility for that harsh
treatment rests mainly with the fathers
of their children and their own
immediate families.
It is extremely bizarre — if not
distasteful — to assert that “responsibility”
for the way these women, some of whom
were as young as 12 years old, were
ostracised and condemned rests “mainly”
with the men who impregnated them. How
about those who did the ostracising and
condemning?
Remember the “harsh treatment” these
women received. They were incarcerated
in de facto asylums, where they were
referred to as “inmates”. They were forced
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to endure appalling physical conditions (“‘the
women ate their meals squatting on the
floor’…The food ‘was often adulterated or unfit
for consumption'”), dehumanising treatment
(“on admission her clothes were removed, her
hair was cut, and she was told: ‘You’re here for
your sins’”), institutionalised misogyny (“she
was physically examined by two members of
staff ‘to check for diseases: girls like you could
have anything'”), and fanatical religious
intimidation (“God doesn’t want you. You’re
dirt”).
Their children were kept in conditions
that were hazardous in the extreme. The infant
mortality rate was staggering, twice that of the
general population. Some 15% of all children
kept in these homes never left them alive; the
bodies of many of these dead babies were
disposed of with callous disregard for human
dignity, dropped haphazardly into septic tanks,
for example, rather than being interred in
accordance with the law.
The women were forced into hard labour,
with little apparent purpose other than to
make them suffer:
“…they were frequently and very closely
supervised by a nun, some of whom would slap
or punch them if they were judged not to be
working hard or fast enough. Several witnesses
from separate mother and baby homes told the
Committee that the nun would deliberately ‘redirty’ the cleaned surfaces. One related how she
had just finished mopping a long corridor when
the nun upended her bucket of dirty water and
ordered: ‘now clean it again!'”
“Some witnesses described that while
working on their hands and knees, they were
verbally abused about their status as ‘fallen
women’. Witnesses reported being called
‘sinners’, ‘dirt’, ‘spawn of Satan’ or worse.
The women in the Mother and Baby
Homes were horribly victimised. To claim that
responsibility for all this rests “mainly” with
the anonymous men who impregnated them is

simply grotesque. Real responsibility for
these institutions resides with the State
apparatus that established their existence,
and the Church institutions who ran them,
who defined their institutional cultures,
and who shaped the very social norms that
caused these women to be victimised in the
first place.
For a country as intertwined with
organised religion as Ireland has been for
centuries, it would be misguided to let the
Church off the hook. And yet here is what
the Report has to say about the influence of
religion on social attitudes:
The Catholic church did not invent Irish
attitudes to prudent marriages or family
respectability.
This sweeping, matter-of-fact assertion
is presented without evidence, argument,
or analysis. It results in a truly bizarre
perspective. What are the Report writers
claiming here — that there was no such
influence at all? Are we to take it that it was
“Irish attitudes” that shaped the views of
the church, and not the other way around?
For very many reasons, the Report of
the Commission of Investigation into
Ireland’s Mother and Baby Homes seems
especially poor. Its narrative perpetuates
the power structures that it purports to be
investigating. Neutralising language is used
to depict abused persons as mere
witnesses to poor quality control, and in
many cases to raise doubts about their
heart-wrenching testimonies. As a piece of
social history on the enforced
institutionalisation of marginalised
persons, its scholarly approach is at least
half a century out of date. I guess this is
what you get when a state undertakes to
investigate itself.
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Niall Stokes, Editor, Hot Press
We might have been entitled to expect the
truth from the Report from the Mother and
Baby Homes Commission of Investigation. So
why did the vast document – and the apology
issued by the Taoiseach Micheál Martin – leave
so many people feeling disappointed and
angry?
We will not do the right things now if we don’t
ask the right questions. And then answer them
honestly. The problem with the Report of the
Mother and Baby Homes Commission of
Investigation, published last week, is that it
doesn’t do either.
There was some value in what the Taoiseach
had to say. “This detailed and highly painful
report is a moment for us as a society to
recognise a profound failure of empathy,
understanding and basic humanity over a very
lengthy period,” he said.
It wasn’t a bad start. Then, Micheál Martin
touched on what is the core issue.
“We embraced,” he said, “a perverse religious
morality and control, judgementalism and
moral certainty, but shunned our daughters.
We honoured piety but failed to show even
basic kindness to those who needed it most.
We had a completely warped attitude to
sexuality and intimacy, and young mothers
and their sons and daughters were forced to
pay a terrible price for that dysfunction.”
Who is this alleged ‘we’? There is an
implication in the use of the word that Irish
people are all equally guilty. That everyone
participated in the shaming and the
brutalisation of women and children when
they were entitled to be treated as equal
citizens in a Republic. That ‘we’ all shunned
and rejected pregnant women who were
unmarried.

Finally, the apology.
“And for the women and children who
were treated so cruelly we must do what
we can, to show our deep remorse,
understanding and support,” Micheál
Martin said. “And so, on behalf of the
Government, the State and its citizens, I
apologise for the profound generational
wrong visited upon Irish mothers and their
children who ended up in a Mother and
Baby Home or a County Home.” Reading
this, it is impossible not to see it as an
attempt to suggest that we were all
complicit. That we were all guilty. If
everyone is guilty then nobody is guilty.
The Taoiseach would have been much
better to have acknowledged the failures of
successive politicians and governments.
And the failure of many public servants.
He’d have been much better to admit that
the party he leads consistently bowed to
the dictats of the archbishops and bishops
of the Catholic Church. And to say clearly:
this will not happen ever again.
“In the personal testimonies of how many
women ended up in these institutions, the
Priest, the Doctor and the Nun loom large,”
Micheál Martin said. “The sense of
oppression, even at this distance, is
overwhelming.”
This, of course, really is the nub of the
matter. And it takes us back to the
questions that need to be raised: who
thought these mother and baby homes
were a good idea? How? And why? What
was the context? What was the cause?
What did they achieve? And who
benefitted?
Fundamentally, this was about power. It
was about the relentless campaign waged
by the Roman Catholic Church to penetrate
and control all of the key areas of public life
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in Ireland. They wanted to control education.
They wanted to control health. They wanted to
control hospitals. And they wanted in
particular to control the maternity hospitals.
And to control sex.
To be clear, I am not saying that other religions
would not have been capable of producing a
similar result – Protestant-run Mother and
Baby homes were also rotten – but it was the
malign influence of institutional Catholicism
which led directly to the vast majority of the
terrible abuses which happened in the Mother
and Baby Homes.

An Uachtaráin Michael D. Higgins
It is the State that is charged with safeguarding
the welfare of its most vulnerable citizens, and
it is the State that must bear primary
responsibility for failing to provide
appropriate supports for these tens of
thousands of young women and their children.
It is important, too, to recognise, and with
what consequences, how a newly independent
State was captured by a judgemental,
authoritarian version of church/State relations
that sought to be the sole and ultimate arbiter
of morality. Even as the State must
acknowledge institutional failings and its
culpability in allowing conditions to persist in
these homes - conditions that contributed to
unnecessarily high rates of infant mortality so also must those religious, social forces, and
professions who rejected a role for the State in
the protection of mothers and babies be
accountable for the absence of respect for
citizens' rights that they allowed through their
advocacy or collusion to prevail.

Mary Lou McDonald TD, SF,
Leader of the Opposition
Yesterday was a day of mixed emotions for
the survivors of mother and baby homes.
After five years, the report of the
commission was finally published and it
was a very long process from which many
survivors and their advocates felt excluded
and ignored. Still, there was slight hope
that publication of the report would bring
truth and real accountability but for many
those hopes were dashed. The assertion
that there were no forced adoptions, that
there exists little evidence of physical
abuse and the overarching attempt to shift
responsibility from the State and churches
has left survivors shocked and some
outraged. They are equally furious that,
still, barriers to accessing basic
documentation, including birth certificates,
are placed in their way by the State. This
circling of the wagons only adds to their
trauma and exacerbates the failures of the
State.
The purpose and the power of testimony is
that it is given to be believed but many
survivors feel that they were not heard
and they were not believed. They know
that they were coerced and forced to give
up their children. They know that they
were physically and mentally abused and
whatever they read, they know that the
State and churches are responsible for the
violation of their most basic human rights.
It is plainly untrue to suggest that the
whole of Irish society is responsible. That is
a distortion of history. The truth is that
these crimes were perpetuated by a
reactionary Catholic church and a
confessional State. Those in power
outsourced their responsibility to the
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religious orders, the churches and to
Protestant churches also as we know from the
accounts of survivors from places like Bethany
Home. This was done by the powerful to those
who were vulnerable so any idea that we did
this to ourselves is deeply insulting to victims
and survivors.
The lived experiences documented within the
report amount to a devastating catalogue of
heartbreak, misery and the violation of basic
human rights so I want to acknowledge the
Taoiseach's apology to victims and survivors
today on behalf of the State. It is something
that they have waited a long time to hear but it
is not true to say that what was witnessed was
simply a failure of empathy and compassion in
Irish society, although God knows that is true.
More profoundly, it was an abuse of power. It
was the ultimate abuse of authority. It was
brutality inflicted on women and girls, and on
the poor in particular.
The legacy of mother and baby homes is one of
shameful crimes perpetrated against women
and children by the State, the churches and
other institutions. Women were abused and
forced to work without pay. Children died of
malnutrition, untreated illness and neglect.
Some were used as guinea pigs in drug and
vaccine trials. It is wrong to use the word
"home" in respect of these institutions. A home
is somewhere where one is safe, loved and
belongs. These institutions were immoral
prisons. There was no love, kindness or care.
Our job is to ensure that the survivors now feel
from us that love, dignity, and the protection of
a real home. Modern Ireland must step up to
the mark in providing what the Ireland of the
past stole from them: the truth and justice, and
the full protection and rigour of the law.

Eamonn McCann, Hot Press,
Feb 3
I once talked with a woman who had given
birth in the 1960s at a “home” run by nuns
in Donegal. She had had no family or
friends around her to wipe her brow or
whisper words of comfort, but, instead, a
nun at the foot of the bed telling her
repeatedly: “Now you feel the pain of your
sin.” As soon as her baby was born, they
took it away. . . The Tuam babies we all
know about, or think we do. We find now
there’s also a stack of small bodies
moldering in the ground at Bog Meadow
beside Milltown Cemetery in Belfast.
The Catholic Church deserves to be
burdened with most of the blame. But lay
people of secure position sang dumb and
averted their eyes. The nuns didn’t snatch
babies off the street. The victims were
handed to them, sometimes by officers of
the State, sometimes by parents of a
daughter who’d broken free or just
behaved as careless young ones have done
since the dawn of time.

Kathleen Funchion TD, SF
Spokesperson for Children
Mother and baby homes were not homes,
they were detention centres. A home is
somewhere where one should feel safe,
loved and protected, not a place where one
is tortured, imprisoned and forced to give
birth in the most appalling conditions,
often without medical support or even
basic pain relief. These walls hid torture,
deprivation and humiliation on a colossal
scale. Human rights did not exist in these
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centres. As a mother, daughter, sister and Irish
citizen, I cannot countenance this cruelty. The
cries of children and tortured mothers were
ignored and trivialised by cruel nuns and
others who were involved in these institutions,
who ran the institutions as if they were
prisons.

Tuam Mother & Baby Home

The Catholic Cure for Poverty
By Sarah-Anne Buckley, lecturer in history at
the National University of Ireland, Galway,
Jacobin, May 2017
Through the twentieth century, Irish elites
treated poverty as a moral failing — and built
a brutal carceral state to correct it. The
Catholic Church is often held up as the primary
culprit, but it is not the only guilty party in this
story. It acted in partnership with the state and
elites, creating an institutional nexus that
rejected social-democratic solutions to poverty
and pushed back against women’s liberation.
Instead, the effects of poverty became
transformed into moral issues to be solved by
institutionalization — a process that

At Tuam
Among the hundreds of children who stare up at us
from their septic tank
is James Muldoon, who died in 1927
at the age of four months. At least he would never
be forced to thank
the Lord for mercies large or small. That cry to high
heaven
must come from Brendan Muldoon, who died in
1943
at a mere five weeks. A teenage nun bows before an
unleavened
host held up by a priest like a moon held up by an
ash tree.
In 1947 the eleven month old Bridget Muldoon, a
namesake of the mother
who would shortly give birth to me,
has already distinguished herself as being a bit of a
bother
while Dermott Muldoon, three months old in 1950,
is about to join the ranks
of my foster-sisters and foster-brothers
in that unthinkable world where a wasp may
recognize another wasp’s face
and an elephant grieve for an elephant down at the
watering place.
Paul Muldoon, October 27, 2017
undergirded Ireland’s carceral state and
profoundly impacted the treatment of
women and children in the country.
Women’s organizations and struggles
played a central role in the Irish
revolutionary period. Yet many of the
hopes of this period were dashed.
Politically, socially, and economically, the
1920s and ’30s were full of setbacks:
censorship was introduced, legal divorce
was abolished, women were banned from
sitting on juries, the civil service marriage
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bar was introduced along with quotas
for women working in industry, and
contraceptives were banned. The
radical women of the revolution —
like many of their male
counterparts — disappeared from
public life or were silenced.
The mother and baby homes emerged
in 1922 during the Irish Free State
and were officially endorsed by the
Church and state authorities in 1927
as a solution to illegitimacy. Unwed
pregnant women were consigned to
the homes to give birth and were
required to work in the home for two
years afterward, unless they had
money to leave.

Women’s supposed “immorality” was
a welcome red herring, distracting
from the realities of poverty,
unemployment, poor housing, and
high infant mortality. In debates on
the state provision of a social safety
net, women were depicted as
“blackmailers” and “temptresses,”
and while the married mother was
revered in popular culture, the unwed
mother was deemed “illegitimate.”
Oliver St John Gogarty summed up
the situation well in 1928, declaring to the
senate: “it is high time that the people of
this country find some other way of loving
God than by hating women.”
Ireland’s 1937 Constitution reflected the
increasing power of the Catholic Church and
exacerbated the situation for Irish women. The
new constitution privileged the family, giving
primary responsibility for care and social
reproduction to the women in them. The
document also enshrined a conservative
morality that protected marriage “against

attack,” prevented women from
occupations “unsuited to their sex,” and
emphasized the importance of a “life within
the home.”
It wasn’t just the Catholic Church and the
state that perpetuated anti-women policies.
An archipelago of oppression that included
the medical profession, the courts, the
police, politicians, social workers, religious
orders, families, and voluntary
organizations all reinforced the structural
inequality of Irish women.
The Democratic Programme of the First
Dáil in 1919 stated “no child shall suffer
hunger or cold, from lack of food, clothing,
or shelter, but that all shall be provided
with the means and facilities requisite for
their proper education and training as
Citizens of a Free and Gaelic Ireland.”
Independent Ireland fell short of these
ideals.
Over time, the state’s resources expanded,
but children in poverty and in state care
were neither “cherished” nor “provided
for,” and policing families took precedence
over providing a social safety net. Child
neglect was the primary offence
investigated by public inspectors, but the
notion of neglect itself was an empty
vessel. Poverty, desertion, alcoholism,
illegitimacy, mental illness, and spousal
abuse were all included under its
umbrella — an ever-expanding category
that manifested fears about changes in
family life.
The shift to a moral framework resulted in
thousands of children being sent to
industrial schools. The industrial school
system was one of a cluster of institutions
kept in place to deal with perceived social
problems. The principal reason given for
the removal of children to industrial
schools was that families were too poor to
care for their children, but the language
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used to describe removal conveys a clear class
prejudice. Common complaints in the files
recorded by inspectors were that parents were
“lazy,” “dirty,” “unfit,” “useless,” “indifferent,”
or of “doubtful morals.”
Maintaining a structure of “charity” as opposed
to one of social welfare enabled the Church
and state authorities to retain an enormous
amount of control, particularly over the social
reproduction of labor, much of which was
performed by forced labor in Ireland’s carceral
institutions. In this way, Catholic social
teaching spread beyond the control of
“undesirable” families and facilitated the
creation of an unpaid workforce that
underpinned Irish capitalism.

ICUF & St. Mary’s host D’Arcy
McGee Beacon Fellowship Lecture

Rónán Ó Domhnaill
An Coimisinéir Teanga/
Ireland's Irish-language Commissioner
“Times Past, Times to Come: 100 years of
language rights in Ireland. Where to
now?”

Friday, March 26, 2021 at 12 noon, AST
(3pm in Ireland)
https://zoom.us/j/93011871733

School of Irish Studies,
Concordia University
Concordia
mourns the
loss of Brian
O’Neill
Gallery:
spirited civic
leader, dedicated
philanthropist and champion
of Irish history

Prominent businessman, former
Westmount mayor and one of Canada and
Concordia’s most beloved Irishmen, Brian
O’Neill Gallery, BA 57, LLD 10, passed
away on January 23, 2021. He was 86.
A fifth-generation Irish-Quebecer,
Gallery’s footprint was very much rooted in
Montreal’s history: his great-grandfather,
William Hingston, was a chief surgeon, bank
president and mayor of Montreal from 1875
to 1877, and his grandfather, Donald
Hingston, was a surgeon who founded St.
Mary’s Hospital in 1924.
Throughout his own lifetime, Gallery made
his mark on his city and country, including as
the co-founder of the Canadian Irish Studies
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Foundation (CISF), which helped establish the
School of Irish Studies at Concordia.
“Brian was an undeniable pillar of support for
Irish Studies, and an irrepressible personality who
marked the history of his alma mater,” said
Concordia President Graham Carr. “We extend
our deepest condolences to his wife, Nancy, and
his family. We are truly grateful for his
generosity to Concordia and for emulating the
Jesuit ethos of service to society as a ‘man for
others’.”
Gallery graduated from Loyola College — one
of Concordia’s founding institutions — in 1957
and remained connected to his alma mater beyond
his student years.
He served as president of the alumni
association in 1971, organized the golden
anniversary celebration of his class and helped
raise funds for the Loyola Class of 1957 Bursary.
He headed Gallery Publications Limited, his
family’s publishing business, beginning in 1959,
becoming president and owner in 1967.
In the 1980s, Gallery served as Mayor of
Westmount for four years. He was also acting
chairman, vice-chairman and a director of
Canadian National Railway, and the Quebec
director of the Canadian Council of Christians
and Jews — now the Canadian Centre for
Diversity — from 1983 to 1985.

Celebrating his roots
In 1995, Gallery co-founded the CISF in
collaboration with Peter O’Brien and Michael
Kenneally. A tireless fundraiser, he reached out to
his impressive network of business and
government contacts, friends and fellow Irish
community members to drum up financial
support for the project.
Gallery’s efforts to develop Irish Studies at
Concordia led to the creation of the Centre for
Canadian Irish Studies in 2002, now known as the
School of Irish Studies.
A natural bridge-builder, Gallery’s partnership
— brokered between the CISF, Concordia and the
Honorable Jean Charest’s then provincial

government — launched the Johnson Chair in
Quebec and Canadian Irish Studies in 2009,
to conduct research, and to teach and promote
the comprehensive story of the Irish in
Quebec and across Canada.
“The development of Irish Studies at
Concordia simply would not have been
possible without the success Brian Gallery
inspired and encouraged,” said Michael
Kenneally, principal of the School of Irish
Studies. “He united Irish community
members and others — many of them alumni
— to rally behind the dream of giving a
permanent academic presence to this
discipline at the university. Brian’s
commitment to this goal was complete and he
operated in full confidence that it would be
achieved.
“He helped to create a permanent legacy
that will benefit Concordia into the future.
Our mission at the School of Irish Studies is
to honour him by continuing to build on his
extraordinary achievement.”

A prized member of the community
In recognition of his accomplishments,
Gallery received numerous distinctions from
Canada’s Irish community, such as the 1997
St. Patrick’s Society of Montreal Community
Award.
In 2000, he was elected Montreal Irish
Man of the Year and eight years later, Gallery
was named an Honorary Lifetime Member of
the St. Patrick’s Society.
For his widespread contributions to the
country, Gallery was honoured with the
Commemorative Medal for the 125th
Anniversary of Confederation. He received
the Queen Elizabeth Commemorative Medals
for her Golden and Diamond Jubilees. In
2018, the Governor General of Canada
awarded Gallery with the Meritorious Service
Medal. The Concordia University Alumni
Association awarded Gallery the prestigious
Humberto Santos Award of Merit in 2010, for
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his role in developing the School of Irish Studies.
Later that year, the university also presented
Gallery with an honorary doctorate in
appreciation of his outstanding contributions and
long-time dedication.

In honour of his outstanding contributions, Brian Gallery
(left), pictured with Michael Kenneally, principal of the
School of Irish Studies, was presented with an honorary
degree from Concordia in 2010.

In 2014, Gallery was presented with
a Certificate of Irish Heritage by Ray Bassett,
then ambassador of Ireland to Canada, for his role
in “making Canadian Irish Studies at Concordia
one of the pre-eminent academic centres in the
world for the study of Ireland and the Irish
Diaspora.”
Gallery received another distinction from his
alma mater in 2014. He became one of 40 people
named a Great Concordian as part of the
university’s 40th anniversary.
When he retired from the CISF, a gala in
Gallery’s honour was organized, where his peers
and community established the Brian O’Neill
Gallery Scholarship Fund, which annually funds
tuition for 25 students in Irish Studies.
Thanks to Gallery’s commitment to higher
education, many annual Irish Studies courses,
community outreach events and the Irish Public
Lecture Series will remain his legacy at
Concordia.
“Our community was inspired by Brian
Gallery — he was an advocate of higher

education and a great friend to Concordia,”
said Paul Chesser, BA 94, GrDip 97, vicepresident of Advancement. “He was a
towering figure in the Irish community across
Canada and a driving force behind the success
of our School of Irish Studies that will
educate generations of students thanks to
Brian’s commitment to the cause.”
Gallery is survived by his wife Nancy
MacNaughton, their three daughters, Ann,
Mary and Elizabeth, and seven grandchildren.
If you would like to honour Brian O’Neill
Gallery’s legacy, consider making a
contribution to the Brian O’Neill Gallery
Irish Studies Scholarship Fund at Concordia.
Donations can be made online or via cheque
payable to the Canadian Irish Studies
Foundation and mailed to:
Canadian Irish Studies Foundation
1455 de Maisonneuve Blvd. W., Suite H 1001
Montreal, QC H3G 1M8, Canada

LOSS OF TWO MEMBERS OF
EXTENDED IRISH STUDIES
COMMUNITY
The professors, staff and students in Irish
Studies acknowledge with sadness the passing
of Catharine McKenty and Judith Schurman,
two long-time supporters of the School.
Catharine McKenty was an active
participant in our community outreach
activities, especially the Irish Public Lecture
Series which she attended for many years.
Catharine was born in Toronto into an
established Irish-Canadian family – her
grandfather was Mayor of Toronto – and, in
later life, she became fascinated with her Irish
heritage. Over a seven-year period, she made
extended visits to Northern Ireland
researching her family history and its
immigration in the 1850’s. Her research
culminated in her book, Polly of Bridgewater
Farm, a story of immigration and settlement,
which the School of Irish Studies was pleased
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to launch, with a reading and informal talk by
Catharine. More recently, she published Riding
the Elephant, an honest and loving account of her
life with a husband who was bipolar.
Just a few weeks ago, in responding to a letter
of thanks sent to her by this year’s recipient of the
McKenty Irish Studies Scholarship, which she
had created after the death of her husband,
Catharine wrote: “I was so appreciative of your
interesting account of your journey so far. I wish
you the very best of luck as you continue on. If
you have a chance to look at my book Riding the
Elephant, you’ll see how important Ireland was to
me.”
As with Catharine, Judith Schurman was
another person of immense talents and
capabilities. With her beloved husband, David,
and a handful of other enthusiasts, Judith was
centrally involved in the launch of Bloomsday
Montreal. Beginning a decade ago as a modest
one-day event to mark June 16, the day that is the
setting of James Joyce’s Ulysses, the occasion
grew to become a five-day affair that is now the
largest Bloomsday celebration in the world
outside of Ireland. With readings, musical and
dance performances, lectures, and public walks,
Bloomsday Montreal has become a high-profile
presentation of Irish culture in the city, with
several events throughout the year. Crucial to this
success were Judith Schurman’s commitment and
superb organizational skills, especially her talent
in reaching to other organizations for support and
participation.
Central to Bloomsday Montreal was its
collaboration with the School of Irish Studies
which, each year, holds a day of academic talks
and lectures on James Joyce by professors and
graduate students. Judith’s sudden death
occurred two days before Bloomsday Montreal
celebrated James Joyce’s birthday virtually on
February 2, an occasion which provided the
opportunity for participants not only to toast
Joyce but also to thank Judith for all she did to
promote Montreal’s celebrations of his writings.

All of us at the School of Irish Studies send
our condolences to the families and friends of
Catharine McKenty and Judith Schurman.
Michael Kenneally

DR MARGARET BREHONY, THE
SCHOOL OF IRISH STUDIES’
NEW MARIE SKLOWDOWSKACURIE GLOBAL FELLOW

Margaret Brehony

“Nothing in life is to be feared, it is only to
be understood,” wrote Marie Curie, the first
woman to win a Nobel Prize, in 1903.
Faithful to this spirit of inquiry, Margaret
Brehony and Stéphanie Bertrand, of
Concordia’s School of Irish Studies and
Milieux Institute, respectively, are apt
representatives of the Polish scientist’s
maxim. The postdoctoral pair are the latest
Concordians to receive Marie SkłodowskaCurie Individual Global Fellowships from the
European Commission.
Launched in 1996, the MSC Actions, as
they are known, are among Europe’s most
competitive and well-respected research
grants. The program supports researchers at
all stages of their careers, encouraging them
to work abroad and make international
connections.
When people think of destinations for the
Irish diaspora, the Caribbean is probably not
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the first area that comes to mind. And yet Irish
expats did indeed settle there.
“Research on Irish migration in the Hispanic
world of the Americas is a growing field of Irish
Studies,” says Brehony, who prior to Concordia
was affiliated with University College Cork in
Ireland.
“But work on Irish migration to Latin America
tends to overlook Cuba and the Hispanic
Caribbean. My project moves beyond the
established focus to address a major gap in
research on Irish settlement in Spanish colonial
Cuba.”
Brehony will spend two years of her MSC
Actions fellowship at the School of Irish Studies
under the supervision of Gearóid Ó hAllmhuráin,
Johnson Chair in Quebec and Canadian Irish
Studies, followed by a year at NUI Galway in
Ireland.
The project examines the interrelated
processes of Irish migration in the Atlantic World
and white colonization strategies in the expanding
slave society of 19th-century Cuba.
“To explore the compelling history of Irish
immigration to Cuba from 1818 to 1850, I’ll be
looking at the colonial records of the Council for
White Population and other unexamined sources
in the Cuban archives,” she explains.
“My approach is multidisciplinary, and it will
produce the first monograph-length study of Irish
settlement in Cuba, accompanied by an openaccess digital archive of unique sources.”

BOOK ON IRELAND & CUBA AVAILABLE FOR
FREE DOWNLOAD
Ireland & Cuba: Entangled Histories, co-edited
by incoming Marie Curie International Scholar,
Dr. Margaret Brehony and featuring a chapter by
Irish Studies/History MA candidate, Giselle
Gonzalez-Garcia is available for free download
here.

BOOK NOTICE

period after the event, fourteen leaders of the
uprising were executed by firing squad.
In New York, news of the uprising spread quickly
among the substantial Irish American population.
Initially the media blamed German interference,
but eventually news of British-propagated
atrocities came to light, and Irish Americans were
quick to respond.

Francis M. Carroll is Professor Emeritus at
the University of Manitoba and a Fellow of
St. John’s College, where he taught history,
and long-time CAIS member
NYU Press, $35.00

America and the Making of an Independent
Ireland centres on the diplomatic relationship
between Ireland and the United States at the time
of Irish Independence and World War I. Beginning
with the Rising of 1916, Francis M. Carroll
chronicles how Irish Americans responded to the
movement for Irish independence and pressuring
the US government to intervene on the side of
Ireland. Carroll’s in-depth analysis demonstrates
that Irish Americans after World War I raised
funds for the Dáil Éireann government and for war
relief, while shaping public opinion in favor of an
independent nation. The book illustrates how the
US government was the first power to extend
diplomatic recognition to Ireland and welcome it
into the international community.
Overall, Carroll argues that the existence of the
state of Ireland is owed to considerable effort
and intervention by Irish Americans and the
American public at large.

Examines how the Irish American
community, the American public, and the
American government played a crucial role
in the making of a sovereign independent
Ireland
On Easter Day 1916, more than a thousand
Irishmen stormed Dublin city center, seizing
the General Post Office building and reading
the Proclamation for an independent Irish
Republic. The British declared martial law
shortly afterward, and the rebellion was
violently quashed by the military. In a ten-day
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Irish Border 2020

Dear Friends of
Celtic Studies
It is my pleasure to
announce that St.
Michael’s College and the
Celtic Studies programme
have been awarded a
Thomas D’Arcy McGee
Beacon Fellowship from
the Ireland Canada
University Foundation.
We warmly welcome Dr.
Darragh Gannon of
Queen’s University Belfast
as our visiting Fellow, who
will deliver a lecture titled
“In Search of Global
Ireland: Locating the Irish Diaspora in the
Decade of Commemorations.” This will be
held on Tuesday, March 30 at 1 p.m.EDT/6
p.m. GMT on Zoom (information below.)
We look forward to again welcoming you
virtually, following upon the inaugural
Beacon Lecture given by former President
Mary McAleese in October 2020 and the
recent talk from Ambassador Eamonn
McKee.
Join Zoom Meeting
https://us02web.zoom.us/j/82733892845?pwd
=THBjM2g4UDhMcWU5dXhjc0F0aktnQT0
9
Meeting ID: 827 3389 2845
Passcode: 297284
Find your local number:
https://us02web.zoom.us/u/kcAbkDQmJL
Dr. Mark G. McGowan
Professor of History, University of Toronto
Interim Principal & Vice-President,
University of St. Michael's College
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SOFEIR: Université Paris Nanterre
The annual conference of the Société
Française d'Etudes Irlandaise, which is
hosted by Université Paris Nanterre this
year, will be an entirely online event – May
20-21. This year's theme is "Strange Country
- Ireland in Politics and Culture, 1998-2021".
Here is the link to our detailed CFP:
https://crea.parisnanterre.fr/sofeir-annualconference-strange-country-ireland-inpolitics-and-culture-1998-2021-962613.kjsp?RH=1455272945096

End Notes
To give the Oprah interview some context it’s
worth remembering that the British monarchy
held a monopoly on the English slave trade
for 150 years, from the day Elizabeth I rented
the pirate John Hawkins a 700-ton Royal navy
ship the Jesus of Lubeck to transport enslaved
Africans.
Jeffrey St. Clair, Counterpunch

Having a queen as head of state is like
having a pirate or a mermaid or Ewok as head
of state. What’s the logic? Bees have queens,
but the queen bee lays all of the eggs in the
hive. The queen of the Britons has laid just
four British eggs, and one of those is the
sweatless creep Prince Andrew, so it’s hardly
deserving of applause.
The contemporary royals have no real
power. They serve entirely to enshrine
classism in the British nonconstitution.
They’re basically a Rorschach test that the
tabloids hold up in order to gauge what level
of hysterical batshittery their readers are
capable of at any moment in time.
Patrick Freyne, Irish Times
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“These are the times that try men's souls. You
will no doubt hear a great number of stories
respecting the situation of this country. Its
present unfortunate state is entirely owing to
treachery; the rich always betray the poor.”

Henry Joy McCracken
Myles na gCopaleen’s defence of public
expenditure on the revival of the Irish
language:
I may be a wild paddy but I take the view that the
free expenditure of public money on a cultural
pursuit is one of the few boasts this country can
make. Whether we get value for all the money
spent on Irish, higher learning and on our
university establishments is one question but that
we spend liberally on these things is to our
credit ... There is another aspect to this question.
Even if Irish had no value at all, the whole bustle
of reviving it, the rows, the antagonisms, and the
clashes surrounding the revival are interesting
and amusing. There is a profusion of unconscious
humour on both sides.

CAIS-ACEI Executive Contacts
President: Jane McGaughey
Concordia University
jane.mcgaughey@concordia.ca

Something to look forward to
(still)
When things go wrong and will not come
right,
Though you do the best you can,
When life looks black as the hour of night A pint of plain is your only man.
When money's tight and hard to get
And your horse has also ran,
When all you have is a heap of debt A pint of plain is your only man.
When health is bad and your heart feels
strange,
And your face is pale and wan,
When doctors say you need a change,
A pint of plain is your only man.
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When food is scarce and your larder bare
And no rashers grease your pan,
When hunger grows as your meals are rare A pint of plain is your only man.
In time of trouble and lousey strife,
You have still got a darlint plan
You still can turn to a brighter life A pint of plain is your only man.
by Flann O'Brien (Brian O'Nolan)
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______________________________________________________
______________________________________________________
City: ____________________Prov. /State: ___________________
Country: ___________________ Postal Code: _______________
Phone: (res.): _______________ (bus.): ____________________
E-mail: _____________________________________
Student ID (if applicable): _______________________________
Amount Enclosed: $ ____________
Please make cheque payable to: The Canadian Association for Irish Studies
Please send your membership form and cheque to:
CAIS
c/o Jane McGaughey
School of Canadian Irish Studies, Concordia University
Henry F. Hall Building,
1455 De Maisonneuve W.
Montreal, Qc, H3G 1M8
Receipts will be sent ONLY by request.
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